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Editorial

Thank you for collecting your special Mew Year Gift.
Thisyear, 2011, has been dazzling for Theosophy Forward.

Theogsophy Fornvard has increased the number of its
readers significantly and its output considerably. This year,
wie produced several e-books onwarous subjects. These
publications were enthusiastically received and highly rated
for their quality and overall presentation.

Feactions have come from all corners of the globe . In
addition to all the countries where the various Theosophical
organizations have national sections and branches,
Theosophy Forward also has readers in countries like
China, Japan (with one Lodge attached directly to Adyar),
Kwailt, Likya, Malaysia, South Korea, Syria, and Turkey.

The magazine's team is small but ever active, and all who
participate in it to make it happen deserve gratitude. [would
lilee to thank all the contributors to this year's publications;
there were a great many. But | must mention the names of
those who were a source of special inspiration during the
past twelve months: Kathleen F. Hall, Dara Eklund and
Micholas Weeks, Sally and James Colbert, and Doreen
Domb. Special thanks are due to Ananya Rajan, John

Algeo, Anton Rozman, and last, but not least, our technical
staff of Gilson Moraes and = T, Adelante.

In this special issue you'll find a number of selected articles
that appeared on Theosophy Forward in 2011, grestings
from Theosophists from various Theosophical organizations,
and an excellent musical gift.

| am convinced that, if we really set our minds toit, unity is
within our wision and the reach of our hands; so let's work
together in 2012, practicing brotherhood and the art of
listerning at all times. The Theosophical movement isin
transition; and since each of us is a center for Theosophical
wiorlk, we all can contribute to if, both collectively and
individually. The Theosophical movement is one,
Theosophists, whether aligned with one of the organizations
or not, are diverse. Qur colorful diversity s where our
challenge lies. Instead of being an impediment, our diversity
should bring us reverentially together and make us
conscious of our common responsibility and the crucial task
of spreading the Ancient VWisdom.

The world s waiting.

Jan Micolaas Kind
Theosophy Forward
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Theosoph
Forwarg v

This independent electranic magazine offers a portal to
Theosophy for all those who believe that its teachings are
timeless. It shuns passing fads, negativity, and the petty
squabbles of sectarianism that mar even some efforts to
propagate the eternal Truth, Theosophy Forward offers a
positive and constructive outlook on current affairs.

Theosophy Fonward encourages all Theosophists, of
whatever organizations, as well as those who are unaligned
but carry Theosophy in their hearts, to come together.
Theosophists of any allegiance can meet and respectiully
exchange views, because each of Us is a centre for
Theosophical work. It needs to be underscored that strong
ties are maintained with all the existing Theosophical
Societies, but the magazing's commitment lies with
Theosophy only and not with individuals or groups
representing these various vehicles.

Theosophy Forward - New Year Gift 2012
Special Edition of Theosophy Forward
FPublished by Theosophy Forward

Produced by the Rman Institute
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Four Ways of Living Theosophy

by John Algeo

This series has called forth a large number of excellent
responses. Most of them, in one way or another, have said
guite truly that Theosophy will be a living force only to the
extent that we live according to Theosophical teachings.
Little, if amything, can be added to that truth - except,
perhaps, for one detail. And that detail 15 to specify how, in
particular, we can live Theosophy.

Certain particulars are obvious, to be sure, from the
Society's three objects . Ifwe are to form a nucleus of
universal brotherhood, we must act in a brotherly way toward
others: the brotherliness of Castor and Follux {in which one
lays down his life for the other), not that of Cain and Abel {in
which one takes the life of the other). If we are to encourage
the comparative study of religion, philosophy, and science,
we must not be anti-intellectual and it helps to know a bit
about those subjects. If we are to investigate unexplained
lawes and latent powers, we must know what those laws are
about, what the powers control, and how to investigate them
sensibly and safely.

However, beyond whatever actions the three objects imply,
still rather large generalizations, the guestion remains:
Exactly how do we do it That gquestion has not been left in
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the darl by the brightest lights of the Theosophical Society.
Indeed, it has been addressed several times and quite
specifically. From the wery bedinning of the Society, itwas
intended to provide an entrance to practical work, as
_olonel Oloott reports in Qid Diany Leaves. When, for a
variety of reasons, such practical work did not materialize
generally (although Olcott certain lived Theosophy his whole
life), Madam Blavatslky created the Esoteric Section (now
the Esaoteric School) for precisely that purpose. It still exists,
and membership in itis intended to provide a structured way
of living Theosophy - although the extent to which it succeeds
in achieving that aim depends crucially on those in the
School.

Later, Annie Besant, recognizing that more was needed,
particularly to suit individual bents, urged all members of the
Society to involve themselves with one or more of three
sister organizations, each of which addressed a different
aspect of the need for a structured wiay of living Theosophy.
Membership in any of them was neyver compulsory, but they
were and remain available as options for putting
Theosophical ideas into practice as ideals for living.

One of Annie's supplementary organizations was the Liberal
Catholic Church. It obwiousk works best for those from a
Christian backaground. That and its adherence to Catholic
opposition to waomen in the priesthood create problems for
same. But analogs for other religious backgrounds could be
developed, as a Hindu temple ceremony has been, or as an
unstructured way of regarding the ancient teachings of

Zorpastrianism was pointed to by Colonel Qlcott and IS still
adhered to by a number of FParsis.

Another of Annie's options was Co-Freemasonry. It suits
those with a ritual bent but who are not necessarily Christian
and who value the equality of the sexes in all activities.
Eefore Besant, Co-Freemasonny was largely secular in
orientation and centered in France. Besant spiritualized it by
envisioning it as a modern form of the ancient Wysteries and
universalized it by spreading it around the globe through her
Theosophical connections. Today it still exists in a number of
forms, of which those most closely aligned with Besant's own
ideals and ideas are the Eastern Order of International
Co-Freemasonry and the Grand Lodge of Freemasaonny for
Men and VWormnen in Great Britain. Freemasonry Uses an
elghteenth-century set of symbaolical actions, objects, and
language to express ritually the ideals implicit in Theosophy.
It 15 consequenthy not for everyone,

Annie Besant's most original option, ane she created de
nowvo was the Theosophical Order of Serdce This sister
arganization has only one purpose: to put Theosophical
Ideas into practice for the service of others. When people try
to resolve problems in their own lives, often the best advice
one can give them is to forget about themselves and
concentrate on helping others. As The Voice ofthe Silence
makes clear, it s by serving others that we save ourselyves.
The TOS 5 the most neutral of Annie's three options. You
don't have to be Christian or ritualistic to act within it. You
need only to do what Theosophy asks of all of us: to serve
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our fellows beings in practical ways.

The Esoteric Schoal, the Liberal Catholic Church,
Co-Freemasonry, and the Theosophical Order of Service
are all excellent ways of living Theosophy and thereby
making Theosophy a living force in the world. Together, they
provide four means of doing just that, each suitable for a
somewhat different personal orientation, but all compatible
with one another.

Wiinter landscape (1909)
Wassily Kandinsky (1886-15944)

Religions and the
Theosophical Society

by Wic Hao Chin

When the Theosophical Society was founded, it was
expected to play a major role in the minimization of the evils
brought about by institutionalized religion. A significant
proportion of H. P Blavatskey's writings addressed this
matter, and the Mahatma Letters were quite scathing in
pointing out the harmful side of religion. Today, howeyer it
seams that the Theosophical Society is not playing a major
rale inworld thought in continuing such awork, If the rise of
fundamentalism 15 any indication, then the harmful side of
religion has not abated but may have increased.

In Letter 55 of the Mahatma Lefters (chronological edition),
the Mahatma Koot Hoomi wirote:

lwill point out the greatest, the chief cause of nearly two
thirds of the evils that pursue humanity ever since that cause
became a power. It 15 religion under whatewer form and in
wihatsoever nation. tis the sacerdotal caste, the priesthood
and the churches: it is in those illusions that man looks upon
as sacred, that he has to search out the source of that
multitude of evils which is the great curse of humanity and
that almost ovenshelms mankind. lgnorance created Gods
and cunning took advantage of the opportunity. Look at India
and look at Christendom and Islam, at Judaism and




Fetichism. It is priestly imposture that rendered these Gods
so terrible to man; it is religion that makes of him the selfish
bigot, the fanatic that hates all mankind out of his own sect
without rendering him any better o more moral for it [tis
belief in God and Gods that makes two-thirds of humanity
the slaves of a handful of those who deceive them under the
false pretence of saving them. Is not man ever ready to
commit any kind of evil if told that his God or Gods demand
the crime - voluntary wictim of an illusionary God, the abject
slave of his crafty ministers? The Irish, Italian and Slavonian
peasant will starve himself and see his family starving and
naked to feed and clothe his padre and pope. For twio
thousand years India groaned under the weight of caste,
Erahmins alone feeding on the fat of the land, and to-day the
followers of Christ and those of Mahomet are cutting each
other's throats in the names of and for the greater glory of
their respective myths. Remember the sum of human misery
will never be diminished unto that day when the better
portion of humanity destroys in the name of Truth, morality,
and universal charity, the altars of their false gods.

Ewven if one disagrees with the numbers guoted "two thirds of
the ewils that pursue humanity”, one cannot help but agree
with the general diagnosis. Some of mankind's longest wars
and conflicts have been waged on religious grounds, such
as the Crusades, Thirty Years \War, Arab-lsraeli wars,
Frotestant-Catholic conflict in Ireland, etc. Ve are today
witnessing the worst form of indiscriminate terrorism in
history - religious terrorism.

In speaking about beliefs in anthropomaorphic god or gods,
the Mahatma Koot Hoomi stressed:

our chief aim is to deliver humanity of this nightmare, to
teach man virtue for its own sake, and to walk in life relying
onhimself instead of leaning on a theological crutch, that for
countless ages was the direct cause of nearly all human
misery. (o)

Wihat have we been doing about this, and what should we
collectively do about this in the future? What should be the
role of the Theosophical Society in freeing humanity from

such a specter?

Itis to be noted that the Theosophical Society seems to
have undergone two historical phases on this mission. The
first one was when HPE and the Mahatma Letters called a
spade a spade and wrote very frankly about the evil side of
religious beliefs and institutions. The second phase
gradually seeped in after the death of HFE and Henry Steel
Olcott, when the Theosophical Saciety began to be
over-conciliatory about religion and started to speak about
religious beliefs in a manner guite incongruent with the early
writings.

An example is the belief in anthropamorphic God ar gods.
The writings of the Mahatmas and HFPE were virtually
uUncompramising about their non-existence. Yet in the
decades following the turn of the century, theosophical
literature began to speak again of God in a manner that
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surely wiould make the Mahatmas raise their eyebrows, such
as equating |svara or the Solar Logos with God. "lswar is the
effect of Avidya and Maya, ignorance based upon the great
delusion " states the Mahatma kH. Even Af the Feat of the
Mastar refers to God in an almost personal manner, such as
"the wise man knows that only God is great, that all good
wiork 15 done by God alone™; "If he is on God's side he |5 one
ofus .."

The close association between the TS and the Liberal
Catholic Church had all the more clouded the difference
between the original teachings and the later theosophical
viewy, not onky on the subject of God, but on Jesus, vicarious
atonement, etc. The TS in some respect has become an
esoteric apologist for Christianity.

It is then essential for theosophists to review again the waork
of the T= in relation to religions and religious beliefs. In the
effort to espouse religious unity, it 15 easy to go overboard
by trying to forcibly adapt to the questionable doctrines of
current religions just to appease them, a Frocrustean
solution that sacnifices truth.

This wiorke must be done in stages. For example, we must
pramote a wider discussion about the superstition of
anthropormarphism in current religious belief systems, inthe
hope that the commaon adherents will be freed from such an
internally contradictory concept of the Deity. Another is to
free people from the concept of an eternal hell due to the
wirath of God, and popularize the view that we malke our own

future destiny from our actions and thoughts. Another is that
wie must take part in the movement to free people from
mindlessly accepting that the words of scriptures are the
words of God and that every wiord 15 literally true.

When these things are popularly but intelligently discussed,
new paradigms will emerge inworld thought that will bring
public opinion farther away from superstition and closer to
the reality. Let us be part of that effart to bring about the
paradigm shift about religions. Then indeed we will to some
degree contribute to the vision of the Mahachohan that the
Theosophical Society will be "the corner-stone, the
foundation of the future religion of humanity”

Winter Landscape (1908)
Kazimir Malevich (187/9-1935)
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Winter | (1907)
Mikalojus Ciurlionis (1875-1911)
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Needed: A Leap Forward!

by Baoris de Zirloff

Liniversal Life, in all its multi-royriad forms and aspects, isin
constant flux, Unalterable in its underlying essence, itisin
perpetual outward change. As soon as any one of its
tempaorary manifestations becomes rigid, decay sets in,
wihich is but another aspect of life, breaking up the oubworn
form, in arder to build a new and maore adequate one.

YWherever there |5 flexibility, optimism, dynamic interest,
wision, the search for the unknown, the urge to growve and to
become, and the enthusiasm that scales new heights and
atternpts the seemingly impossible - there is youth and hope
and the broad highweay to all future yet unborm.

Whereyver there is rigidity, pessimism, indifference, fear of
the unknown, frustration and mental fatigue, doubt, anxiety
and lack of vision, attachment to established routines and
wiell-worn grooves of thought, crystallization of methods, and
cherished traditions obscuring the distant horizons of the
future - there is old age, decay, senility, and the loss of the
wital fires that are essential to all becoming and all growth,

It is sowith the Theosophical movement, as well. Its
essential ife must constantly rebuild its temporary forms,
brush aside useless traditions, revitalize its manifold
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channels, keep flexible its wehicles and molds, seelk out newy
ways of manifestation, untried methods of growth, and
unplumbed depths of experience, and reach out constantly
towards greater and broader horizons where are marshaled
in letters of fire the noblest hopes and dreams of the human
race. nless these conditions are fulfilled, at least in part, the
Theosophical movement in its present form will have to yield
to ather currents, ather movements of consciousness,
ermanating from the same ageless source of all life on this
planet, the fountain of its perennial youth, whence issue the
life-giving streams of the spint nourishing the spirtual
organism of humanity.

In the work we are engaged in, the world owver, we need the
help of those who are young - young in body as well as in
heart and mind. Without them, the movement becomes
moribund, set, sectarian, and crystallized. With them, it
keeps its resiliency, its flexibility, and its required momentum
of thought and emotion. Let us never forget that when the
present-day Theosophical Society was launched by the
original Founders, H. P Blavatsley was 44, Col. Henry Steel
Olcottwas 43, and Willam Quan judge was a mere 24 years
of age!

The outward structural form of the organized Theosophical
mowvement is in need of rejuvenation. While it is enduring in
the spiritual validity of its message, its declared objectives
and its methods of worl: have no vital contact with the spirit
of the present age. A fearless leap forward, both in thought
and in action, is demanded of us, but the enlightenad
leadership for that change 15 sorely lacking.
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In the midst of a somber scene and the shadows of outworn
traditions, we seek new and greater lights on the distant
horizons of our undying hopes.

Couple Riding, (1908)
Wassily Kandinsky (1866-1944)
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